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PROGRAM:
15:00 — 15:10 Megnyito
15:10 — 15:30 Megyeri Janka: Hieroglifak neonban: a kinai kriptografia rovid
torténete
15:30 — 15:50 Olajos Istvan: Samanok a joslocsont-feliratokon? — A kinai wu A&
irasjegy jelentésének valtozasa a Shang-dinasztiatol a Han-dinasztiaig
15:50 — 16:10 Farkas Janka: Szent és profan talalkozasa a humanista buddhizmus
okologiajaban: esettanulmany a Ciji Alapitvanyrol
16:10 — 16:30 Torma Laura: Autofiction in Two Novels on the Cultural Revolution
16:30 — 16:50 Jonas David: A survey on rarely used Chinese idioms (chengyu)
from Han Feizi
16:50 — 17:00 Sziinet
17:00 — 17:20 Koi Adam: Huineng’s teaching of Sudden Enlightenment in the
Platform Siitra of the Sixth Patriarch
17:20 — 17:50 Boros Péter Gabor: Buddhist revival through education in early
20th-century China
17:50 — 18:10 Keller Mirella: Causes and Conditions of Becoming a Nun in
Seventeenth Century China — Chan Master Yikui Chaochen —#8BER (1625

1679)

18:10 — 18:30 Gajasz Eniko: The emergence of contemporary Chinese social
changes in the Chinese language

18:30 — 18:50 Gottner Richard Gabor: The “soft” power of China: Chinese

connection and origin theories of Japanese jujutsu



Megyeri Janka: Hieroglifak neonban: a kinai kriptografia rovid torténete

Qi hadvezér, fangie - modszer, digitalis yuan, mi koti 0ssze ezeket a kinai kifejezéseket?

A kinai kriptografia hosszu és lenyilig6z6 torténelme egészen az Okorig nyulik vissza.
Eléadasomban réviden ismertetném a kinai kriptografia torténetét.

Tobbek kozott szot ejtett a:

1) A kinai kriptografia legkorabbi ismert leletei a Shang-dinasztia idejébdl (i. e. 1600-tol i. e.
1046-ig) maradtak fent: a joslocsont feliratok Oriznek titkositott lizeneteket is. Ezeket az
izeneteket joslasi célokra hasznaltak, viszont nem mindenki tudhatott magar6l az {izenetek

tartalmarol.

2) A kriptografia egy masik korai formaja Kindban a "bambuszcédulak" hasznalata volt,
amelyeket vékony bambuszcsikokra irtak.

Ezeket az tizeneteket gyakran egyszeri helyettesito rejtjelezéssel titkositottak, ahol az egyszeri
szOvegezésti lizenet minden egyes karakterét egy masik karakterrel vagy szimbolummal
helyettesitették.

A Qin-dinasztia idején (i. e. 221-t61 i. e. 206-ig) Kina els6 csaszara, Qin Shi Huang hogy
kommunikaciojat titkositsa, a rejtjelezés egy formajat hasznalta. Az altala hasznalt rendszer
egy selyemzsinoért tartalmazott, amelyre kis bronzcsovek voltak erésitve, amelyek mindegyike
az abécé egy-egy betiijét tartalmazta. A zsinor és a csovek bizonyos modon torténd

manipulalasaval titkos tizeneteket lehetett kodolni és dekodolni.

3) Az évszazadok soran a kinai rejtjelezés folyamatosan fejlédott és tovabbfejlodott,
folyamatosan uj technikakat és modszereket talaltak fel melyeket egyidejiileg finomitottak is.

A Ming-dinasztia idején (i. sz. 1368-tdl i. sz. 1644-ig) példaul a katonai stratéga, Qi Jiguang
kifejlesztett egy olyan rendszert, amely kiilonb6z6 zaszlok segitségével kodolta és tovabbitotta

az lizeneteket nagy tavolsagokra.

4) Ma Kina, mint M.l. nagyhatalom tovabbra is vezet6 szerepet tolt be a kriptografia teriiletén,
olyan technologidkban szamit vezetének mint kiilonféle, specialis digitalis kriptografiai

eljarasok, maga a kvantumkriptografia és a blokklanc-technologia.



5) llletve konkrét példakon keresztiil izelizot adnék a kedves hallgatosag szamara, hogy mit
jelent mégis egy olyan irasrendszer, nyelv dekodolasa mely mar 6nmagaban rejtélyes a nyugati
ember szemében.

A nyugati kriptografiai hiresebb vonatkozasait is parhuzamba allitanam egy- egy példa erejéig

a kinai kulttra sajatossagaival.

Olajos Istvan: SAmanok a jéslocsont-feliratokon? — A kinai wu 8 irasjegy
jelentésének valtozasa a Shang-dinasztiatol a Han-dinasztiaig

A jelen eldadas célja a wu AR (,,sdman”) irasjegy kontextualis és alaki jellemzdinek

bemutatésa, a joslocsont-feliratoktol (jiaguwen BRE3) kezdve a Shuowen jiezi sR R

wurdl szolo szocikkével bezardlag. A kiillonb6z6 korokbol szarmazd szovegek alapjan

megallapithato, hogy ¢éles kiilonbség mutatkozik a joslocsont-feliratokon szereplé wu irasjegy

jelentése és a Zhou-kori [ (i.e. 1046 — i.e. 256-ig) szdvegek wuja kozott. Az elébbinél

legtobbszor nem is egy személyt jeldl az irasjegy, vagy ha mégis, akkor egy igen alacsony
statuszu illetét. Ezzel szemben a Zhou-kori szovegek a wukat gyakran magasrangu
hivatalnokokként abrazoljak, illetve a Zhou-kor elérehaladtaval a wut egyre inkabb a halallal,
katasztrofakkal és démonokkal gazdag szovegekben emlitik. A két korszak szemantikai
szempontbol eltéré wu-értelmezését a Shuowen kapcsolja 6ssze, mely — bar meglehetésen
homalyosan fogalmazva — az irasjegy eredetét a szellemeket lecsabitod tancosndk alakjara vezeti
vissza, ugyanakkor egyfajta acseszkozként — tehat nem személyként — is hivatkozik a wura. Az
eldadas ezen korszakok eltérd értelmezéseit koveti végig és koti dssze, valamint a Shuowen
etimologiai utalasaibol kiindulva fejti vissza az irasjegy kialakulasanak lehetséges allomasait,
hogy ezaltal adjon még atfogobb képet a régi Kina e meglehetésen egyedi vallasi tevékenységet

végzo személyérdl, a wurol.



Farkas Janka: Szent és profan talalkozasa a humanista buddhizmus

okologiajaban: esettanulmany a Ciji Alapitvanyrol

Max Weber szerint a vallas ¢és a tarsadalom kapcsolata kolcsonhatasos: a vallas képes formalni
a tarsadalmi gondolkodast, a tarsadalom jelenségei pedig valtozasra késztetik a vallast. Korunk
okologiai valsaga egy olyan meghatarozo tarsadalmi kérdés, amelyre ma mar a vallasoknak,
koztiik a buddhizmusnak is valaszokat kell talalnia, annak érdekében, hogy relevans hitrendszer
maradhasson kozossége Szamara. Ennek eredményeképp jon létre a buddhizmus egy uj
teremtett hagyomanya, mely az eredeti tanitasokat oly moddon értelmezi, hogy azok
iranyelvként és kornyezeti etikai mérceként mikodjenek az Okologiai katasztrofa
kontextusdban. Ebben a kontextusban azonban elkeriilhetetlen, a szent szimbolumok és a
vallasos ritus profan kornyezetbe terelése. A szent és a profan talalkozasa a humanista
buddhizmus egy kiemelked6en fontos alapvetése, melynek célja a foldi élet szenvedéseinek és

konfliktusainak feloldasa a tulvilagiak helyett.

Prezentacioban szeretném bemutatni a buddhista 6kologia filozofiai 1ételapjait, valamint annak

alkalmazasat Taiwan legnagyobb NGO-jan, a humanista buddhista Ciji #& % Alapitvany
példajan keresztiil. Mindezek mellett szemléltetem azt, ahogyan Zhang Yan & mester, a

szervezet vezetGje alkalmazza az elébb emlitett sajatos 6ko-dharmat tanitasaiban, kozosségi
tevékenységében, valamint a kornyezeti nevelésben, s atfogd képet kivanok mutatni az
alapitvany okologiai és fenntarthatosagi munkajanak eredményességérol, dsszehasonlitva azt

mas buddhista kdrnyezeti mozgalmakkal.



Torma Laura: Autofiction in Two Novels on the Cultural Revolution

The Cultural Revolution was a defining event in 20th century Chinese history. It gave rise to
trends in Chinese literature that are still influential today.

In my research | analyze and compare two works: Balzac and the Little Chinese Seamstress by
Dai Sijie and Zhagen (Banished!) by Han Dong. Both works deal with the Cultural Revolution,
focusing on the "Up to the hills, down to the villages” movement. The basis of the comparison
is the genre of autofiction. In my work | demonstrate how the two novels fit into the genre, then
| examine how the literary tools specific to autofiction are employed to depict the Cultural
Revolution.

The profound impact of the Cultural Revolution is reflected in the fact that contemporary
writers continue to address the topic in their works. As a genre, autofiction is a new way of
dealing with historical events in literature, which is represented in different ways in the two

novels examined.

Jonas David: A survey on rarely used Chinese idioms (chengyu) from Han Feizi

The paper explores rarely used Chinese idioms (chengyu f%zZ) and their classical allusions

(diangu #2 #) from Han Feizi & 3F F, the work of the Legalist Han Fei & 3F.

Chinese people tend to assess one’s Chinese level based on their knowledge of chengyu idioms,
SO we can say it is a matter of general education for them. Certain idioms are so common that
they have become part of everyday language, and every native speaker of Chinese knows their
meaning. On the other hand, there are more and more idioms that are only used very rarely, and
it is not difficult to find ones that ordinary people do not even recognise anymore, moreover,
people may be completely unaware of their usage, so much so it is impossible for them to guess

the inner meaning of those idioms.

The research not only attempts to understand the original allusions of chengyu idioms from Han
Feizi but, through a survey, also tries to observe how people use certain idioms in Modern

Chinese language. The paper explains the results of my survey on selected Chinese idioms,



from which one may be able to find out if there is a correlation between the knowledge of the
rarely or even barely used idioms and the age or education of those who participated in the

survey.

Adam Koi: Huineng’s teaching of Sudden Enlightenment in the Platform
Stutra of the Sixth Patriarch

The subject of this study is Huineng 2 &€ (638-713), a monk from the Tang period (618-907)

revered representative of the Chan school of Chinese Buddhism (chanzong #ZR) and the

document associated with his name, titled The Platform Sutra of the Sixth Patriarch (Tanjing

1Z#&), and the idea of sudden enlightenment (dunwu #81Z) discussed therein. Though Huineng

and his siitra have been canonized by imperial decre, the discovery of an early (ca. 780) text
version of Platform satra in Dunhuang sheded new light on the intellectual battle waged during
the century following Huineng’s death. In the last few decades scholarly discourse has unfolded
regarding the authenticity of Huineng's figure and his satra, according to the current state of
which, the biography of the chanmaster found in his sttra certainly untenable, the authorship
of the writing and the time of its creation are also highly disputed. The Platform sitra and the

teaching of sudden enlightenment played crucial role in the champaign of chan monk Heze

Shenhui 7728 & and his followers in gaining the upper hand over the representatives of the
so called Northern school of Chan (beizong 3t5<), who according to the allegations practiced

a gradual approach to enlightenment (jianwu #71&). The main goal of the study is to present

and explore the multiple intertwining between these three themes, the figure of Huineng, his
real role in the development of the Chan movement, and the teachings attributed to him, which
greatly contributed tot he formation of Chan School as an independent school within
Mahayana Buddhism.



Boros Péter Gabor: Buddhist revival through education in early 20th-century
China

During the early 20""-century in China, when the country was in transition from imperial reign
to becoming a republic, most institutions had to reinvent themselves. Religious institutions, and
among them Buddhism were no exception. Multiple responses emerged within the community,
but one of the most influential was the radical reform movement of master Taixu A& K,
who saw education as the key to revitalize Chinese Buddhism. During his lifetime, he founded
several new seminaries for monks, schools for children including girls, and utilized western
educational methods and curricula to prepare his students for a ‘modern China’ with ‘modern
Buddhism’. Therefore, he was among the first to transform the traditional education of monks
within monastery premises into a modern one in dedicated seminaries. However, the reasoning
behind his reforms is mostly neglected in academic research. Therefore, in my presentation, |
will analyze Taixu’s most important speeches and writings about his educational reforms, and
discuss his main arguments. Moreover, | will provide a glimpse into how these reforms

influence Taiwanese and global Buddhism to this day.

Keller Mirella: Causes and Conditions of Becoming a Nun in Seventeenth

Century China — Chan Master Yikui Chaochen —¥%#83% (1625-1679)

Yikui Chaochen —#%i#83£ (1625-1679) was a female Chan master whose life is known from
her yulu, the Recorded Sayings of Chan Master Cantong Yikui (Cantong yikui chanshi yulu xu
2 [ — B ENEE$RF). This late Ming — early Qing text contains a biography section: “The
Biography of Chan Master Cantong Yikui (Cantong Yikui chanshi xing shi 2 [E—#&EEN1T

E)". By examining these records we can trace the account of Yikui entry into religious life and

the basis of her renunciation. The main questions of this presentation will show the necessary
outer and inner conditions of becoming a nun in 17th century China. The story of Yikui
becoming a nun provides us with a glimpse into a rare case of broader acceptance of female

monastics within Chan tradition.



Gajasz Eniko: Leftover women, or the postponement of marriage in China

Chinese society has undergone an unprecedented transformation over the past forty years, with
the social fabric radically changed. New phenomena have emerged, globalisation, the internet,
the transition to a market economy and the persistence of "Chinese-style socialism” have
created a very specific social formula that is still in a state of flux. Social developments are also
reflected in the Chinese language, with completely new expressions and structures appearing
or old ones taking on new meanings, and more layers and varieties of modern language than
ever before. In my presentation, | will focus on the issue of women's status, and focusing on

one interesting world: shéngnii #Zz, which is a great example of the representation of the

changed social status of women in the modern Chinese language.

The Mandarin shéngnii %% means “leftover women”, which is also the title of the 2019
documentary film about the lives of Chinese dating women directed by Shosh Shlam. The
documentary in Hungarian is called “Huszonéves vénkisasszonyok”, which means, literally
translated “Twenty-year-old spinsters”. We can see that it is linguistically challenging to
translate the word into different languages, but it helps that the term shengnii %z was made
official by the Ministry of Education of the People's Republic of China in 2007. According to
the Ministry of Education, shéngnii % are defined as highly successful unmarried women

over 27 years of age with tertiary education.

Also, important to note that Women's propensity to marry and the extension of the age of
marriage is an interesting issue because in traditional Chinese culture marriage is the key
element in a Chinese person's life, and therefore parents and children who prefer traditional
values want to marry "as soon as possible™. In other words, traditional and modern perceptions

coexist in contemporary Chinese society.

In this presentation, | will explore the issue of single women from a social perspective, beyond
the meaning of the word shéngnii F 2 “leftover woman”, in order to get a clearer picture of
the reasons for the prolonged age of marriage of women in a society perceived as conservative
in European terms, and how this is represented in society, economically affecting the discourse
on this issue in the public media, which shows that it is a discourse that is dominant for the

whole nation.



Gottner Richard Gabor: The “soft” power of China: Chinese connection and

origin theories of Japanese jujutsu

Throughout of its history, Chinese culture had a major influence on Japan, starting from the
writing system, up until adopting many elements of Chinese philosophy. The Japanese martial
arts (collectively called as bujutsu or budo) were no exception of course. Particularly the
different close-quarter and hand-to-hand combat systems, most widely known as jijutsu today,
believed to were heavily influenced by Chinese martial arts, from a technical, philosophical and
historical aspect as well. In this presentation I intend to give a brief outlook on the most popular
theories regarding the Chinese connections of Japanese jtjutsu, and examine their credibility

based on the sources and circumstantial evidence found in Japanese martial literature.



